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We live in a post-modern world, where the changing climate of theological education and mission sets a number of challenges before us. Massive shifts have occurred in various contexts of theological education in terms of efforts to see it contributing to the growing need in mission. The long debated issue of how to integrate our models of theological education with the distinctive features of our culture remains still unresolved. It is a demand of the context that the mission and theological education follow a contextualized hermeneutical principle and praxis oriented theological approach.  Beginning with a basic discussion over the challenges of postmodernism on mission and theological education, this paper moves on to glance through a few concerns pertinent to the practice of theological education in India.    
Mission in the Post-Modern World: A Commission to Theological Education 

In our world today, ‘Mission’ is no longer particularly a ‘Christian word’; it is widely used by people of other faiths and secular contexts. When Rajiv Gandhi started his campaign on science and technology he constituted ‘technology mission’. All our foreign consulates are called ‘missions abroad’. When USA launched its war against Iraq it was euphemistically called ‘mission to liberate Kuwait’. We are also familiar with the Ramakrishna Mission and missions of other faiths.   

However, Christian mission is understood in a different way from the above; it is our total response to God, it is God’s mission, “missio dei” and it begins with the triune God. The Living God is a missionary God; he loves the whole world which he is reconciling through Jesus Christ; he is involved in and with the world. Our God is a God-for-people. But the concept of mission underwent tremendous changes throughout the Christian history. C. P. Mathew is in the opinion that during the reformation period, mission was seen from the perspective of the fall of humanity. The early protestant mission was misunderstood with colonialism. It separated people from joining in the struggle for the independence and freedom. The message of the colonial mission was the outcome of the missionaries in the dominant colonial context. It seems their missiology was conceptualized within colonial nature. The colonial theology was conditioned by western political thought and shaped by its cultural elements. The essence of mission was elucidated in one particular form of expression and ignored explaining it in terms of natives’ pain and suffering. The colonial mission was molded by westerners’ Christian tradition and hence it attempted to transplant one particular form of spiritual expression to the people of another culture. 
  This attitude, perhaps with many other factors, resulted in major shifts in the praxis of mission, missiological thinking and theological education in the post-modern world.        

Hence, various ways of viewing the world has emerged as modernity paved gave way to post-modernity. Post-modern thinkers claim that people were depersonalized in the modern epoch because of its bondage to rational, objective, and scientific principles. Here people are uncomfortable with principles outside themselves governing their decisions and behavior. Ajit Fernando points out, “Today Christians are often too quick to abandon their church, organization, small group friend or spouse when the going gets tough. People rather spilt than to go through frustration of working through problems.”
 As a result of such changes, mission and theological education face new challenges that call for theology to be explained and sometimes reinterpreted to make sense to the challenges of the given contexts. Theological institutions have to train people to participate in the mission, where queries and needs of the current world will be addressed effectively.              

C.V. Mathew says that, “Mission is God’s “yes” to the world: our solidarity with society in the post-modern world. Mission is also “no” to the world: an expression of our opposition to the forces that oppose the reign of God”.
 It is not the theological institution that has the mission to fulfill in the world rather mission is movement from the triune God to the world; the theological institution is an instrument for that mission, it is the part of the holistic mission of the Christian church and therefore, is missionary in its character, God’s mission is a universal mission. Gen. 12:3, “all peoples on earth will be blessed”. 1 Tim. 2:3-5, “wants all men to be saved...” 2 Pet. 3:9. He wants no one to perish.  The theological institution as an instrument of God’s mission in the post-modern world play an imperative role in fulfilling the requirements of the universal mission of God. As it moves to educate and position people for such profound obligation, it encounters with various distinctive concerns in its expedition of theological education.   

Distinctive Concerns in Theological Education in India  
According to Saphir Athyal, the most crucial concerns that impact the theological education in India are culture, other faiths and the socio-economic distress. These concerns discussed over the past few decades led to the models of integration, inculturation, contextual hermeneutics and contextualization of theological education.
 The following concerns focus on a relevant and context based theological education in India.

a) Social and Academic Integration in Education
The imported Western theology is alien to meet the needs of the Indian situations because the context is multi-religious. As a result, there is an exigency to interpret and integrate theology and theological education into this context. It has been generally felt that in many training situations, theological students in India are constrained to learn western Christianity without learning their own history. K. Thanzauva, a Mizo Theologian points out that the text or the Bible must be integrated with the context with all its social, economic and political issues and that integration should be a hermeneutical fusion of horizons,
 without which students cannot be equipped to interpret God’s word in a given context. As the integration task in the New Testament of Judaism, Greek philosophy and the teachings of Christ, mission in our times faces the difficulty of a dialogical integration of our faith with our country. 

The need of integration within is vital. Theological education is handicapped and ineffective without the knowledge of our world and the skills to bridge the rampant gaps. It is said that Christian workers should have the Bible in his right hand and newspaper in his left hand for effective service. Along with the History of Christianity, Theology, Religion, Ministry, Old Testament and New Testament, we should take into account the laws of the land, sociology, political science, management and other disciplines to equip students with all the skills essential for ministry. Christians all over the world are facing the problems of integration of doctrine and practice, preaching and actual life. This problem is partly due to the dualistic concept of life and too many compartmentalizations of theological studies. Although the division of theological studies into various subjects and courses are necessary for systematic and in depth learning, integration should be maintained with practical tasks and reflections. A pressing need in the pluralistic context like India is to work out an integrated model of theological education which is noticeably an element of theological ecumenism, which will bring a sink in the denominational differences to foster unity in mission and witnessing. This will enable to merge the theological institutions together in its mission and objectives to move in the direction of an appropriate practical training for a better ministerial formation to work in a particular situation in order to meet its social, cultural and other related challenges.

b) Focus of Inculturation in Theological Education
According to Lazar Mathew, “Indian culture is one of the oldest cultures in the world, it traces its origin from 2500 B.C.” 
 It has been a culture that is receptive and welcoming to other cultures. Greatest cultures down through centuries contributed to the development of Indian culture and they have found the warmest welcome in India. 
 As per to the tradition, Christianity entered India in the 1st century itself with the arrival of St. Thomas. But the Christians were not able to contribute much to the theological development till the westerners’ arrival. When the colonization of the west encountered Indian culture, there started subsequent changes in our culture.
 

In the post-independence situation most of the churches in India could not become fully integrated into the main stream of national life, because of their cultural alienation, says, Gnana Robinson.
 Churches were greatly influenced by the western culture and western theology. The Christianity in India is seen as a pot-plant imported from the west, we served Christ in the western cup, having no roots in the soil. It is perceived as an unfamiliar religion, because of its extended involvement and collaboration with colonial rulers and because of its lack of active association in the freedom struggle of the people. The mask of western culture has been exhausting further and kept it isolated from the rest of the people.
 The government and the people of other faiths looked at them with suspicion, as groups having extra territorial allegiance. It predominantly happened because of the western cultural influences on the church and theological institutions in India. These churches and theological institutions have to become indigenized in their structure, outlook and function to gain credibility in the sight of their fellow citizens and hence work effectively in the pluralistic context of India. 

Before discussing about theological education being incarnated in our culture, the term ‘culture’ has to e defined. Though culture has many shades of meanings, it primarily means the way of life, beliefs and practices of homogeneous people which make them conscious of their distinct identity and the need to preserve their uniqueness. Culture is, therefore, essentially dynamic and not static as it involves religious material, social, aesthetic and linguistic components.
 Since culture is living and dynamic, the task of inculturation
 in our theology is endless. The logic of incarnation necessitates inculturation for the formulation of theology in a multi-cultural context. At this juncture, every theology must be contextually and culturally conditioned.

When theology is culturally sensible, the gospel may take deep roots in people’s hearts. Therefore, theological education as an essential task to assist the mission of the church may need to consider inculturation as a primary task. In the process of inculturation, the language is the vehicle where Christians begin to think, speak, preach, pray and write in their heart languages. With this, cultural heritages such as art, music, dance and drama can be introduced in the theological curricula of theological institutions. Some of the Indian seminaries and colleges have already adopted these in their curricula.
 More over, regional language is encouraged to provide an appropriate form of theological education in one’s own cultural milieu.

c) Contextual Hermeneutics 
The term ‘hermeneutics’ has been generally understood as the theory of interpretation- in other words, the set of rules employed in all materials which stand in need of interpretation.
 The term derived from the Greek word ‘hermeneia’ and the verb form ‘hermanutes’. It seems to be originated from the Greek mythology in which Hermes is the spokesman of God, transmitting what is beyond human understanding into intelligible words for human beings. So the Greek word ‘hermeios’ refers to the priest at the Delphic oracle.
  

The publication of ‘Truth and Method’
 by Hans-Georg Gadamar opened a new dimension in hermeneutics. For him, the notion of hermeneutics can be better understood in terms of the relationship between language and interpretation. “The unity of language, which disappeared in the pluralism of language-games, is dialectically restored in the context of tradition. Language exists only as something traditional, for tradition mirrors language. Language is said to be the medium of hermeneutical experience.”
 Hermeneutical method is intimately related with language and context. In the Indian socio-religious pluralistic context, therefore, in every interpretation, the text (Bible) might need to give new meaning. To provide a new meaning, the theological education has to be in side with the contextual hermeneutics.  

Gadamar developed his idea of experience from Hegel and emphasized that experience as its dialectical fulfillment not in knowing but in openness for experience. Basing on this idea, he advocated the ideas of ‘Fusion of Horizon, in which horizon of the text and horizon of the readers are fused together. However, this does not mean that entirely two different horizons are put together without result, rather the fusion of horizons results in the formation of an authentic and comprehensive horizon. 
  Similarly, the horizon of the text (Bible/theology) and horizon of the theological learners must interact and fuse together to produce a context based theological education. This context based theological education is imperative in interpreting the theology in a situation, if the situation is pluralistic, then the approach also is to be pluralistic, that is to say theology is not to be a closed system but rather to be opened to all, because openness is an important criterion in the pluralistic context to make the theology, mission and theological education to be relevant in the context. This kind of contextual theological education is obliged to provide a training that would produce a contextualized hermeneutical approach towards the interpretation of theology for the Indian culture and language, which is incredibly indispensable for the mission.

d) Contextualization of Theology and Text: Task of Theological Education 
The term ‘contextualization’ was first coined in the early of 1970.
 Contextual theology claims to be different from traditional theology in its epistemological break. Its main theological source is social science apart from scripture and tradition, its focal interlocutor the poor, and culturally marginalized, with traditional theology traces its source to philosophy apart from scripture and tradition its focal interlocutor the educated non-believer.
 Contextual theology grows out of the contemporary historical sense and thought, in contrast to systematic or dogmatic theologies.
 According to M M Thomas, “Living theology is always situational or contextual.”
 Consequently, the theological education must also be contextual. The EACC Consultation affirmation says, “A living theology is born out of the meeting of a living church and its world”.
 Therefore, it is apparent that theological education must meet the situational needs. Athyal observes that the focus on the issue of contextualization shows it as a blanket term and seems to motivate all major debates in contemporary theologies.
 It has become central to all theologies and theological education. 

Only when theology is related to the context, it can be shaped in the particular situation. Western theologies once claimed to be in possession of eternal and universal truth, without realizing the fact that they were approaching the question of truth in their particular context, with its particular concerns and limitations.
 As gospel encounters with a particular situation, where there are plurality of religions, the presenters of the gospel must know the receptors or the means the by which the receptors might comprehend that message and gain understanding. In the multi- religious   context of India, theological education must have a dialogical existence with the people of other faiths. 

Theologians argue that the Bible must be hermeneutically re-interpreted to make it more meaningful and applicable for our context today. This is inevitable, because any written text secular or religious is not free from cultural determination. Dialectical interaction between the text and the context is crucial. For example, we find the existence of slavery and Paul also did not try to abolish it, rather he exhorted slaves to be obedient to their earthly masters (Eph. 6:5), but no church today would accept slavery any more, this is because we take our context seriously. The Bible needs to be studied more carefully and in a balanced way and reinterpreted it to make it more meaningful for our context today.
 Here comes the need for the relevant form of theological education for a particular context to see theology contextually. The international congress on World Evangelization in Lausanne (1922) gave attention to contextualization.
 Thus, theological education today must be designed to provide a contextual approach towards the biblical text.    

e) Praxis-Orientation in Training  
The term ‘praxis’ is understood as a social and political activity which is innovative and directed towards a transformation of the socio-economic system. K.C. Abraham comments praxis as, “critical reflection on historical as well as contemporary experience”.
 Any theology which does not come out from the socio-economic and political situations of today will not meet the need of the people. To make a relevant theology to the people in India, our theological education must be directly related to the action leading to more actions.
 Theologically oriented praxis is distinct from theory and it takes seriously all experiences in the church and our culture, and critically examines them and reinterprets them if necessary. Along with analyzing textual sources, we have to educate people to spend much time with real human situations. Process of teaching has to be “live-in-experience” to reflect and articulate for more involvement and participation. Theological education that moulds students to be enablers is what the world today is looking for. It seems that theological education in India at present should focus on liberative and humanistic aspects to serve the marginalized, tribals, dalits and the oppressed across the world.  
As a summary, theological education should provide a realistic approach to life, it must enable us to understand and accept the life with all its characteristics problems, pains and pleasures which are inseparable parts of human life as Jesus said, “…in the world you will have trouble. But take heart! I have overcome the world” (John 16:33). A context-based training is vital for theological education in the multi-religious society of India, to cater the needs of various cultures, languages and races. Theological education as essentially designed for missional and ministerial training needs to develop its objectives and curricula that respond to various issues and needs of the contexts and shape itself daily to listen to real life situations.       
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